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the same entity appears as having two forms. It is said
that it is 'sarvaloka sakshi' ; and let those .who argue exa-
niine,their own experience carefully and say whether this
is a fact or no.

Objection from Prabhakara EVSSmansa

The self is the asraya for the knowledge of the object*
In 'aham janami' (( know) we find that the ahankara ap-
pears as having its asraya in knowledge.  Then how can
the 'aham' be the this ?  The experience or cognition of
'aham' shows plainly that it is untouched by, that it has
nothing to do with, the this.

Objection to this objection from Advaita :   In 'ayo
dahati' it is well known that iron is not the agent having
the action viz., burning. Likewiae even though it is not
the agent (karta) there is the ahankara -vhich has the co-
gnition (or which cognises).

The Prabhakara replies :   Quite apart from the iron
we find the fire whose natural property is to burn. The
fire is the asraya for the act of burning.   Likewise we do
not find an entity called the self as distinct from the ahan-
kara, because apart from the ahamkara we cannot have the
jnana kriya. Hence the ahankara itself is the self.

According to the Sankhy a'system, there is the appear-
ance (avabhasa) of the reflection of consciouness on the
antahkarana which js unconscious (acidatman).   Just in-
front of it there is its original 'bimba', for the reflection
of the face is possible only where there is the face in front
of the mirror. From this they infer the self to be of the
nature of the 'bimba* or the original for the reflection ia